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und them, and was so much taken up with the pleasures and amusements of soci-
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, that all affection for her brother was obliterated. She accepted a proposal of mar-
\ge, and after that, never more thought of the helpless relative she had'abandoned.
In the meantime the elder brother had-also martied, and settled on the shores of
e same lake, which contained the bones of his parents, 'and the abode of his for-
ken brother, o ‘ . ‘ -
As soon as the little boy had eaten all the food left by his sister, he was obliged
Pick berries and dig up roots. Winter came on, and the poor child was exposed to
its rigors. He was. obliged to quit the lodge in search of food, without a shelter.
metimes he passed the night in the clefts of old trees, and ate the refuse meats of
e wolves. The lattér soon became his only resource, and he became so fearless of
ese animials, that he would sit close to them whilst they devoured their prey, and
e animals themselves seemed to pity his condition, and would always leave some:
ing. Thus he lived, as it were, on the bounty of fierce wolves until spring. As soon
the lake was free from ice, he followed his new found friends and companions to
z shore. It happened his brother was fishing in his canoe in the lake, a considerable
stance out, when he thought he heard the cry of a child, and wondered how any
uld exist on so bleak a. part of the shore: He listened again more attentively, and
stinctly heard the cry repeated. He made for shore as quick as possible, and as he
proached land, discovered and recognized his liftle brother, and heard him singing §
a plaintive voice— : : o : S

The earliest major Indian writer of the
nineteenth century, William Apess was
born in 1798 near Colrain, Massachusetts,
Apess’s mother may, however, have been
Candace Apes, who was owned as a slave
and listed as a “Negro” woman by Captain
Joseph Taylor of Colchester until he
freed her in 1805 at age twenty-eight. The
author’s father, whose name was probably
William A. Apes, was half white. His
paternal grandmother was a full-blooded
Pequot, who Apess claimed was descend-
ed from Metacomet (Wampanoag; c.
16391676, given the name King Philip by
the English). After his parents separated
whien Apess was around three, he was
reared by his maternal grandparents,
Badly beaten by his alcohiolic grand-
L mother, Apess was subsequently bound

3 - out to whites at age four or five—a com-
R . mon practice for dealing with homeless
E children. Apess’s pranks and strong will
£ resulted in his being transferred to a series
b of masters. During his service to his last
| master, Apess was converted to Method-
ism in March, 1813, at age fifteen. Forbid-
£ den by his master to attend any more
k. Methodist revivals, Apess ran away. He
& subsequently enlisted in the army during
E the War of 1812 and served during the
L 1814 invasions of Canada and defense of
E Plattsburgh, New York. In 1817, Apess re-
i turned to Connecticut, where he was
f reunited with Pequot relatives. He began
£ serving as a lay preacher to mixed audi-
: ences although his preaching was opposed
by both his father and the local Methodist
cuit rider, who forbade him to preach.
821, Apess married Mary Wood, a
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Neesya, neesya, shyeguwub gushub!
Ween ne myeengunish!

ne myeengunish!
My brother, my brother;
I'am now turning into 2 Wolf!—
I am turning into a Wolf,

At the termination of his song, he howled like'a Wolf, and the young man was
ﬂ more astonished when, on getting nearer shore, he perceived his poor brothst 4
If turned into that animal. He however, leapt on shore and strove to carch hirn in ]
 arms, and soothingly said—“My brother, my brother, come to me.” But the bos
tded his grasp, and fled, still singing as he fled—*I am turning into a Wolf—Lz
ning into-awolf,” and howling in the intervals, - i
The elder brother, conscience struck, and feeling his brotherly affection retu;
; with redoubled force, exclaimed in great -anguish, “My brother, my brothi
me tome.” But the nearer he approached the child, the-more rapidly his trinsfy
ition went on, until hé changed into a perfect wolf —still singing and howling;
ming his brother and sister alternately in his song, as he fled into the woods, g
-change was complete, At last he said, “I am a wolf,” and bounded out of sighef§
The young man felt the bitterness. of remorse all his days, and the sister;'w 4 el g :
> heard of the fate of the little boy whom she had so cruelly left, and whom i#lthough Apess spelled his name as Apes in
»and her brother had solemnly promised to foster and protect, wept bitterh carly publications, he changed it to Apess
ver ceased to mourn until she died; k - L second editon of The Eulopy an King
; I (1836) published in 1837 and in the

A edition nf The Exnerience of Fipe

woman “nearly the same color as himself”
(A Son of the Forest, 98}, and supported his
wife and growing family with a variety of
jobs. After Apess moved to Providence,
Rhode Island, he was regulatly ordained
in 1829 as 2 minister by the Methodist So-
ciety.

Apess’s A Son of the Forest (1829) is
the first published autobiography written
by an Indian. It appeared during the con-
trovetsy over the Indian Removal Act
(1830), which authorized the federal gov-
ernment to remove Indians from lands east
of the Mississippi to Indian Territory and
other areas deemed suitable. The autobi-
ography is a testament both to the essential
humanity of Indian people and to their po-
tential for adapting to white concepts of
civilization. A So#n of the Forest follows the
basic structure of the spiritual confession,
popular at that time. Apess’s account of his
expetiences is especially interesting be-
cause he was primarily raised by whites.
He describes how he was terrified of his
own people because whites filled him with
stereotypical stories about Indian cruelty
but never told him how cruelly they
treated Indians.

Apess published a briefer life history
in The Experiences of Five Christian Indi-
ans of the Pequod Tribe (1833), Probably
written before A Son of the Foresz, this ac-
count is more critical of whites than the au-
tobiography; the first edition of this book
contained the essay “An Indian’s Looking-
Glass for the White Man.” This essay illus-
trates the themes present in Apess's work

" and the forceful style which made him a

persuasive speaker, Apess contrasts whites’

Christign Indians {1835). In legal documents
of 1836 and 1837, his name also appears as
Apess. His parents and other family members
are alluded to as Apes. See Barry (O’Connell,
On Our Own Ground, xiv. o



sage treatment of non-whites with thetr
ofessed Christianity—a frequent theme
nineteenth-century slave narratives and
> histories of Indian converts. Here, as
A Son.of the Forest and The Experiences
Eive Christian Indians, Apess blames
sites for the alcoholisra that has deci-
ated Indian families. His critictsm of In-
an agents is another theme common in In-
an life histories, Apess effectively focuses
¢ essay on the equality of people of color
ith whites. This concept of equality of all
:ople under God made Christianity very
ypealing to Indian converts and to staves.
Apess’s last two books grew out of his
ymmitment to the fight for Indian cights,
‘e describes the Mashpee struggle to.re-
in self government in Indian Nullification
f the Unconstitutional Laws of Massachu-
ats, Relative to the Marshpee [sic] Tribe
835), one of the most powerful pieces of
1dian protest literature of the first half of
1e nineteenth century. A mixture of In-
ian, white, and black, the:Mashpees were
abjected to considerable white prejudice.
pess’s contact with them and their fight
st civil and political rights turned Apess
1to a dedicated social reformer. Apess or-
anized a council ro draw up grievances,
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moved his family to Mashpee, became a

spokesman for the tribe, and publicized
their case in the Boston press. By 1834, his
cfforts gained success, as evidenced by the
large audience that heard . his- Boston
speech on the subject. The same year
William Lloyd Garrison, the abolitionist
editor, took up the cause of the Mashpee in
The Liberator. Apess’s efforts helped the
Mashpees regain their rights, one of the
few such Indian victorigs in the 1830s
However, the nation’s attention was in-
creasingly drawn away from the plight of
the American Indian to the debate over the
abolition of slavery. To remind whites of
what New England Indians had endured,
Apess wrote his final work, the eloquent
Eulogy on King Philip (1830). Qriginally
delivered as a series of lectures at- the
Odeon inn Boston, the Ezlogy on King
Philip is a study of white-Indian relations
in seventeenth- and eighteenth-century New
England. After this work was published,
Apess disappeared from public view and
the details of his later life are unknown,

A. LaVonne Brown Ruoff
University of Lilinois at Chicago

I Our Own Ground: The Co_r?zp[efe Writings of Willsar Apess, a Peguot, ed. Barry O’Con-

elf, 1992,

An Indian’s 'Looking-GlasS

~ for the White Man

Having a desire to place a few things before my fellow creatures who are travelling
vith me to the grave, and to that God who is the maker and preserver both of the

vhite man and the Indian, whose abilities are the same, and who are to be judged by
sne God, who will show no favor to outward appearances, but will judge righteous-
hess. Now I ask if degradation has not been heaped long enough upon the Indians?
And if so, can there not be a compromise; is it right to hold and promote prejudices?
If not, why not put them all away? I mean here amongst those who are civilized. It

may be that many are ignorant-of the situation of many of my brethren within the lim-
its of New England. Let me for a few moments turn your attention to the reserva-
tions in the different states of New England, and, with but few exceptions, we shall
find them as follows: The most mean, abject, miserable race of beings in the world—
a complete place of prodigality and prostitution.

- Let a gentleman and lady, of integrity and respectability visit these places, and
they would be surprised; as they wandered from one hut to the other they would view
with the females who are left alone, children half starved, and some almost as naked
as they came into the world.- And it is a fact that T have seen them as much so—while
the females are left without protection, and are seduced by white men, and are finally
left to-be common prostitutes for them, and to be destroyed by that burning, fiery
curse, that has swept millions, both of red and white men, into the grave with sorrow
and disgrace—Rum. One reason why they are left so is, because their most sensible
and active men are absent at sea. Another reason is, because they are made to believe
they are minors and have not the.abilities given them from God, to take care of them-
selves, without it is to see to a few little articles, such as baskets and brooms. Their
land is in commen stock, and they have nothing ro make them enterprising.

Another reason is because those men who are Agents, many of them are un-
faithful, and care not whether the Indians live or die; they are much imposed upon
by their neighbors who have no principle, They would think it no crime to go.upon
Indian lands and- cut and carry off their most valuable timber, or any thing else they
chose; and T doubt not but they think it clear gain. Another reason is because they
have no education to take care of themselves; if they had, I would risk them to take
care of their property. : _

Now I will ask, if the Indians are not called the most ingenious people amongst
us? And are they ot said to be men of talents? And I would ask, could there be a
more efficient way to- distress and murder them by inches than the way they have
taken? And there is no people in the world but who may be destroyed in the same
way. Now if these people are what they are held up in.our view t6 be, I would take
the liberty to ask why they are not brought forward and pains taken to-educate them?
to give them all a common education, and those of the brightest and first-vate talents
put forward and held up to office. Perhaps some unholy, unprincipled men would
cry-out, the skin was not good enough; but stop friends—I am not talking about the
skin, but about principles. I would ask if there cannot be as good feelings and prin-
ciples under a red skin as there can be under a white? And let me ask, is it not on the
account of a bad principle, that we who are red children have had to suffer so much
as we haver And let me ask, did not this bad principle proceed {rom the whites or
their forefathers? And I'would ask, is it worch while to nourish it any longer? If not,
then fet us have a change; although some men no doubt will spout their corrupt prin-
ciples against it, that are in the halls of legislation and elsewhere. But I presume this
kind of talk will seém surprising and horrible, I do not see why it shoild so long as
they (the whites) say that they think as much of us as they do of themselves. . -

- . 'This I have heard repeatedly, from the most respectable gentlemen and ladies—

and-having heard so much precept, I should now wish to see the example. And I
would ask who has a better right to look for these things than the naturalist himself—
the candid man would say none. :



I know that many say that they are willing, perhaps the majority of the people,
t we should enjoy our rights and privileges as they do. If so, I would ask why are
we protected in our persons and property throughout the Union? Is it not be-
ise there reigns in the breast of many who are leaders, a most unrighteous, unbe-
ning and impure black principle, and as corrupt and unholy as it can be—while
se very same unfeeling, self-esteemned characters pretend to take the skin as a pre-
t to keep us from our unalierable and lawful rights? T would ask you if you would
: to be disfranchised from all your rights, merely because vour skin is white, and
no other crime? I'll venture to say, these very characters who hold the skin to be
h a barrier in the wdy, would be the first to cry out, injustice! awful injustice!
But, reader, I acknowledge that this is a confused world, and I am not seeking
office; but merely placing before you the black inconsistency that you place be-
: me—which is ten times blacker than any skin that you will find in the Universe,
1 now let me exhott you to do away that principle, as it appears ten times worse
he sight of God and candid men, than skins of color—more disgraceful than al?
skins that Jehovah ever made. If black or red skins, or any ather skin of color is
raceful to God, it appears that he has disgraced himself a great deal—for he has
le fifteen colored people to one white, and placed them here upon this earth,
Now let me ask you, white man, if it is a disgrace for to ear, drink and sleep with
image of God, or sit, or walk and talk with them? Or have you the folly to think
the white man, being one in fifteen or sixteen, are the only beloved images of
I? Assemble all nations together in your imagination, and then let the whites be
=d amongst them, and then let us look for the whites, and I doubt not it would
ard finding them; for to the rest of the nations, they are still but a handful. Now
»ose these skins were put together, and each skin had its national crimes written
n it—which skin do you think would have the greatest? I will ask one question
e. Can you charge the Indians with robbing a nation almost of their whole Con-
1t, and murdering their women and children, and then depriving the remainder
eir lawful rights, that nature and God require them to have? And to cap the cli-
,tob another nation to till their grounds, and welter out their days under the lash
hunger and fatigue under the scorching rays of a burning sun? I should look at
1e skins, and I know that when I cast my eye upon that white skin, and if T saw
2 crimes written upon it, I should enter my protest against it immediately, and
7e to that which is more honorable. And T can tell vou that I am satisfied with the
aer of my creation, fully—whether others are or not. :
But we will strive to penetrate more fully into the conduct of those who profess
we pure principles, and who tell us to follow Jesus Christ and imitate him and
his Spirit. Let us see if they come any where near him and his ancient disciples.
first thing we are to look at, are his precepts, of which we will mention a-few,
u shalt love the Lord thy God with all thy heart, with all thy soul, with all thy
, and with all thy strength.” The second is like unto it. “Thou shalt love thy
ibor as thyself.” On these two precepts hang all the law and the prophers.—
. xxil. 37, 38, 39, 40. “By this shall all men know that they are my disciples, if ye
love one to another”—John xiii. 35. Our Lord left this special command with
dlowers, that they should love one another. :
\gain, John in his Epistles says, “He who loveth God, loveth his brother also™—
. “Let us not love in word but in deed”—iii, 18. “Let your love be without dis-
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simulation. See that ye love one arother with a pure heart fervently”—1. Peter, viii.
22, “If any man say, I love God, and hateth his brother, he is a liar”—John iv. 20.
“Whosoever hateth his brother is a murderer, and no murderer hath eternal life abid-
ing in him.” The first thing that takes our artention, is the saying of Jesus, “Thou shalt
love,” &c. The first question I would ask my brethren in the ministry, as well as thar
of the membership, What is love, or its effects? Now if they who teach are not es-
sentially affected with pure love, the love of God, how can they teach as they ought?
Again, the holy teachers of old said, “Now if any man have not the spirit of Christ,
he is none of his”~—Rom. viii. 9. Now my brethren in the ministry, let me ask you a
few sincere questions. Did you ever hear or read of Christ teaching his disciples thar
they ought to despise one because his skin was different from theirs? Jesus Christ be-
ing a Jew, and those of his Apostles certainly were not whites,—and did not he who
completed the plan of salvation complete it for the whites as well as for the Jews, and
others? And were not the whites the most degraded people on the earth at that time,
and none were more so; for they sacrificed their children to dumb idols! And did not
St. Paul labor more abundantly for building up a christian nation amongst you than
any of the Apostles. And you know as well as I that you are not indebted to a princi-
ple beneath a white skin for your religious services, but to a colored one.

What then is the matter now; is not religion the same now under a colored skin
as it ever was? If so T would ask why is not a man of color respected; you may say as
many say, we have white men enough. But was this the spirit of Christ and his Apos-
tles? If it had been, there would not have been one white preacher in the world—for
Jesus Christ never would have imparted his grace or word to them, for he could
totever have withheld it from them, But we find that Jesus Christ and his Apostles
never looked at the cutward appearances. Jesus in particular looked at the hearts,
and his Apostles through him being discerners of the spirit, looked at their fruirt with-
out any regard to the skin, color or nation; as St. Paul himself speaks, “Where there
is neither Greek nor Jew, circumcision nor uncircumcision, Barbarian nor Scythian,
bond nor free—but Christ is all and in all. " Tf you can find a spirit like Jesus Christ
and his Apostles prevailing now in any of the white congregations, I should like to
know it. I ask, is it not the case that every body that is not white is treated with con-
tempt and counted as barbarians? And I ask if the word of God justifies the white
man in so doing? When the prophets prophesied, of whom did they speak? When
they spoke of heathens, was it not the whites and others who were counted Gentiles?
And I ask if all nations with the exception of the Jews were rot counted heathens?
and according to the writings of some, it could not mean the Indians, for they are
counted Jews. And now I would ask, why is all this distinction made among these
christian societies? I would ask what is all this ado about Missionary Societies, if it
be not to christianize those who are not christians? And what is it for? To degrade
them worse, to bring them into society where they must welter out their days in dis-
grace merely because their skin is of a different complexion. What folly it is to try to
make the state of human society worse than it is. How astonished some may be at
this—but let me ask, is it not so? Let me refer you to the churches only. And my

IColossians 3:11.



srethren, is there any agreement? Do brethren and sisters love one another? —De
hey not rather hate one another? Qutward forms and ceremenies, the lusts of the
lesh, the lusts of the eye and pride of life is of more value to many professors, than
he love of God shed abroad in their hearts, or an attachment to his altar, to his or-
linances or to his children. But you may ask who are the children of God? perhaps
'ou may say none but white. If so, the word of the Lord is-not true.

I will refer you to St. Peter’s precepts—Acts 10. “God is no respecter of per-
ons”—é&c. Now if this is the case, my white brother, what better are you than God?
\nd if no better, why do you profess his gospel and to have his spirit, act so contrary
o it? Let me ask why the men of a different skin are so dispised, why are not they
ducated and placed in your pulpits? I ask if his services well performed are not as
ood as if a white man performed them? I ask if a matriage or a funeral ceremony, or
1e ordinance of the Lord’s house would not be as acceptable in the sight of God as
10ugh he'was white? And if so, why is it not to you? I ask again, why is it not as ac-
eptable to have men to exercise their office in one place as well as in another? Per-
aps you will say that if we admit you to all of these privileges you will want more. 1
gpect that | can guess what that.is—Why, say you, there would be intermarriages.
low that would be I am not able to say-—and if it should be, it would be nothing
range or new to me; for I can assure you that | know a great many that have inter-
warried, both of the whites and rthe Indians—and many are their sons: and daugh-
srs—and people too of the first respectability: And I could point to some in the
mous city of Boston and elsewhere. You may now look at the disgraceful act in
ie statute law passed by the Legislature of Massachusetts, and behold the fifty
sund fine levied upon any Clergyman or Justice of the Peace that dare to encour-
e the laws of God and nature by a legitimate union in holy wedlock between the
idians and whites. T would ask how this looks to your law makers. I would ask il this
responds with your sayings—that you think as much of the Indians as you do of
e whites. I do not wonder that you-blush many of you while you read; for many
we broken the ili-fated [aws made by man to hedge up the laws of God and natute,
vould ask if they-who have made the law have not broken it—but there is no other
ate in New England that has this law but Massachusetts; and I think as many of you
» not, that you have done yourselves no credit.

. But as Lam not looking for a wife, having one of the finest cast, as you no doubt
»uld understand while you read her experience and travail of soul in the way.to
aven, you will see that it is not my object. And if I had none, I should not want any
e to take my right from me and choose a wife for me; for I think that I or anyiof
7 brethren have a rightto choose a wife for themselves as well as the whites—and
the whites have raken the liberty to choose my brethren; the Indians, hundreds
d thousands of them as partners in life, I befieve the Indians have as much right to
oose their partners amongst the whites if they wish. [ would ask you if you can see
ything inconsistent-in your conduct and talk about the Indians? And if you do; I
pe you will try.to become 'more consistent. Now if the Lord Jesus Christ, who is
anted by all:to'be a Jew, and it is well known' that the Jews are a colored peaple,
secially those living in the East, where Christ was born-—and if he should appear
ongst us, would he not be shut out of doors by many, very quickly? and by those
y, who profess religion?

By what you read, you may learn how deep your principles are. I should say they
were skin deep. I should not wonder if some of the most sclfish and ignorant would
spout a charge of their principles now and then at me. But I would ask, how are you
to love your neighbors as yourself? Is it to cheat them? is it to wrong them in any
thing? Now to cheat them out of any of their rights is robbery. And I ask, can you
deny that you are not robbing the Indians daily, and many others? But at last you may
think I am what is called a hard and uncharitable man. But not so. I believe there are
many who would not hesitate to advocate our cause; and those too who are men of
fame and rESpectabﬂltymas well as ladies of honor and virtue. There is a Webster,?
an Everett,? and a Wirt,* and many others who are distinguished characters—besides
an host of my fellow citizens, who advocate our cause daily. And how I congratulate
such noble spirits—how they are to be prized and valued; for they are well calculated
to promote the happiness of mankind. They well know that man was made for soci-
ety, and not for hissing stocks and outcasts. And when such a principle as this lies
within the hearts of men, how much it is like its God—and how it honors its Maker—
and how it imitates the feelings of the good Samaritan, thart had his wounds bound
up, who had been among thieves and robbers.

Do not get tired, ye noble-hearted—only think how many poor Indians want
their wounds done up daily; the Lord will reward you, and pray you stop not till this
tree of distinction shall bie levelled to the earth, and the mantle of prejudice torn from
every American heart—then shall peace pervade the Union,
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Jobhn Wannuaucon Quinney (Mabican) 1797-1855

Tn a speech at Reidsville, New York, on
July 4, 1854, John W. Quinney {The Dish)
sought to prick the consciences of his lis-
feners by reminding them of the epidemic
diseases, warfare, broken treaties, and land
apprapriations that had characterized In-
dian history throughour the eras of Euro-
pean colonialism and ‘American domina-

Daniel Webster {1782-1852) was a senator,
statesman, and orater. In 1827, serving as
‘ President John Quincy Adams’s spokesperson
in the House of Representatives, Webster
strongly attauked the State of Georgia for as-

serfing claim to Cherokee land.

*Edward Everett (1794-1865), Unitarian clergy-
'rhati, fameéd orator, and teacher of Ralph Waldo
Btnerson. In 1831 Everett spoke for two days in
the Hoise of Representatives in a losing battle

tion on the continent. He recognized the
irony of a grand-sachem of the Stockbridge
Indians as' the featured speaker on Inde-
pendence Day. Instead of ‘the American
promise of freedom, equality, progress,
and self-determination, Stockbridge his-
tory was marked by genocide, injustice,

displacement, and removals, and Quinney

to sccure the Cherokees their annuity. -+
FWilliam Wirt (1772=1834), lawyer, .S, Attor-
ney General, and author of “Letters-of a British
Spy” (18031, Outraged by the passage of the
Indian Removal Bill in 1830, Wirt became
counsel to the Cherokees, A year later, he ur-
gued eloquently but unsuccessfully for the
Cherokees when they brought to the Supreme
Court a-case against the Stare of Georgia based
on the tribe’s status as & foreign nation.



